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Ali Larijani occupies a singular space in the modern geopolitical landscape: he is a scholar of the 
Enlightenment who serves as a primary architect of the Islamic Revolution’s security apparatus. 
While many observers view the clerical establishment in Tehran through a purely theological 
lens, Larijani’s career suggests a more complex intellectual genealogy. With a PhD in Western 
philosophy and multiple treatises on Immanuel Kant and René Descartes, Larijani has spent 
decades translating the rigorous frameworks of European rationalism into a potent language of 
resistance and statecraft. This paper explores how Larijani utilizes Kantian transcendental 
idealism to deconstruct Western claims of "universal" human rights and international law, 
reclassifying them as subjective phenomena rather than objective truths. By examining his 
synthesis of Cartesian method and Shia political thought, we argue that Larijani represents a 
"Philosopher-Sovereign" who employs the intellectual tools of the West to defend the 
sovereignty of the East. His philosophy of "vengeance" is revealed not as a mere emotional 
response, but as a calculated, moral duty derived from a specific reading of the categorical 
imperative. This study provides a necessary framework for understanding the intellectual depth 
behind Iranian strategic patience and its defiant posture on the global stage. 
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1. The Architect of Intellectual Resistance: An Overview of Ali Larijani 

Ali Larijani stands as a rare bridge between the rigorous, abstract world of high Western 
philosophy and the visceral, often brutal realities of Middle Eastern geopolitics. To understand 
the trajectory of the Islamic Republic of Iran, one must move beyond the caricature of a purely 
theological state and recognize the presence of highly trained, Western-educated intellectuals 
like Larijani who provide the state with its rational and strategic scaffolding. Born into a 
prominent clerical family in Najaf, Iraq—a city synonymous with Shia scholarship—Larijani was 
raised at the intersection of religious tradition and intellectual inquiry. However, rather than 
limiting himself to the traditional curriculum of the Hawza, he pursued a path that led him to 
the heart of European thought. His academic credentials, featuring a PhD in Western philosophy 
from the University of Tehran, are not merely biographical footnotes; they are the primary tools 
he uses to interpret the world. His extensive writings on Immanuel Kant, René Descartes, and 
modern linguistic theory suggest a mind that does not merely reject the West out of hand, but 
rather seeks to master its internal logic in order to dismantle its perceived hegemony. 

Larijani’s career trajectory is a testament to the Iranian state's ability to integrate philosophical 
rigor into its administrative and security frameworks. He has served in nearly every significant 
pillar of the Iranian government, including a decade-long tenure as the head of the Islamic 
Republic of Iran Broadcasting (IRIB), Minister of Culture and Islamic Guidance, and Speaker of 
the Parliament. Perhaps his most defining role, however, was his leadership of the Supreme 
National Security Council (SNSC). In this capacity, Larijani was tasked with navigating the 
existential threats of the 21st century, from the nuclear standoff with the P5+1 to the regional 
shifts following the Arab Spring. Throughout these roles, Larijani has maintained a reputation as 
a "philosopher-politician," one who approaches every diplomatic crisis or security threat as a 
problem of logic and moral duty. He views the Islamic Revolution not as a regressive movement, 
but as a modern, rational alternative to what he describes as the "malice" and "nihilism" of 
Western political structures. By positioning himself as an architect of intellectual resistance, 
Larijani has crafted a version of Iranian statecraft that is as much about the battle of ideas as it is 
about the deployment of hard power. 

This unique positioning allows Larijani to engage with the international community in a manner 
that is often baffling to those expecting a simple religious zealot. He speaks the language of the 
Enlightenment—using terms like sovereignty, reason, and duty—but he anchors them in an 
Islamic ontology. For Larijani, the West is not a model to be followed, but a phenomenon to be 
analyzed and, where necessary, countered. His philosophy is one of deep skepticism toward the 
"universal" claims of Western liberalism, which he views as a mask for colonial and imperialist 
interests. By applying the "radical doubt" of Descartes and the moral "imperatives" of Kant, he 
has provided the Iranian establishment with a sophisticated vocabulary for its defiance. He is a 
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man who seeks vengeance not through emotional volatility, but through the methodical 
restoration of a perceived moral order. In his view, the dignified statesman must remain above 
the "dirty" fray of Western politics, engaging only when necessary to uphold the sacred duty of 
the state. As we begin this expansion of his philosophical and political impact, we see Larijani as 
a figure who has weaponized the very foundations of Western thought to build a fortress for the 
Islamic Revolution. 

 

2. Kant in Tehran: The Influence of Transcendental Idealism on Iranian Policy 

To the uninitiated, the works of an 18th-century East Prussian philosopher might seem an 
unlikely foundation for the strategic posture of a 21st-century Middle Eastern theocracy. 
However, for Ali Larijani, Immanuel Kant's Critique of Pure Reason provides the essential 
intellectual scaffolding for defending the Islamic Republic against Western ideological 
encroachment. Larijani’s fascination with Transcendental Idealism is not a mere academic 
hobby; it is a diagnostic tool used to expose the "subjectivity" of Western power. Kant’s central 
thesis—that our knowledge is limited by the structures of our own minds and that we can never 
truly know the "thing-in-itself"—is repurposed by Larijani as a critique of modern international 
relations. He argues that what the West calls "universal values" are, in Kantian terms, merely 
the "phenomena" of Western consciousness—a specific way of organizing the world that is not 
necessarily true or binding for those outside that cultural and mental framework. 

In the corridors of Iranian power, this translates into a profound skepticism of global institutions. 
If "Universal Human Rights" are not an objective reality but a subjective construct of the 
Western mind, then the Iranian state is under no moral or rational obligation to conform to 
them at the expense of its own "Noumenal" truth—its internal, sovereign identity. Larijani uses 
Kant to provide a rationalist defense for Iranian exceptionalism. He posits that just as the human 
mind uses categories like space and time to process sensory data, the Western political mind 
uses categories like "liberal democracy" and "market capitalism" to process global events. By 
identifying these as internal categories of the West rather than external truths of the universe, 
Larijani creates the intellectual space for Iran to operate according to its own "A Priori" 
principles. 

Furthermore, the Kantian emphasis on "Duty" as the highest moral good resonates deeply with 
the revolutionary spirit of the 1979 uprising. In Larijani’s worldview, the survival of the Islamic 
State is a "Categorical Imperative"—a duty that must be performed regardless of the 
consequences or the "inclinations" of the international community. This creates a policy of 
strategic rigidity that Western negotiators often mistake for stubbornness. From Larijani’s 
perspective, compromising on core revolutionary principles is not just a political failure; it is a 
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violation of the moral law. By framing the Iranian nuclear program or regional influence as a 
matter of "Rational Duty," he elevates these issues from the realm of transactional politics to 
the realm of transcendental ethics. This synthesis allows the Iranian leadership to maintain a 
sense of moral superiority even when under intense diplomatic and economic pressure, viewing 
their struggles as a necessary adherence to a higher, reasoned law that the "malicious" and 
"phenomenal" West is simply incapable of perceiving. 

 

3. Phenomena and Noumena: Deconstructing the "Universal" Claims of Western Law 

In the Kantian tradition, the distinction between phenomena—the world as it appears to our 
senses—and noumena—the world as it is in itself, independent of our perception—is the 
cornerstone of critical philosophy. Ali Larijani adopts this duality to create a sophisticated 
critique of modern international law. For Larijani, the current global legal order, dominated by 
Western-centric institutions like the United Nations and the International Court of Justice, does 
not represent an objective, "noumenal" justice. Instead, it is a "phenomenal" construction: a 
specific arrangement of rules filtered through the history, biases, and power structures of the 
Atlanticist world. By framing international law as a phenomenon rather than an absolute truth, 
Larijani provides the Iranian state with a philosophical justification for its selective adherence to 
global norms. He argues that the West mistakes its own subjective "appearance" of order for 
the universal "thing-in-itself" of justice. 

This deconstruction has profound implications for how Iran handles international treaties and 
accusations of non-compliance. When Western powers cite international law to condemn 
Iranian actions, Larijani views these citations as the imposition of a foreign "mental category" 
onto a reality that it cannot fully grasp. To Larijani, the "noumenal" reality of the Islamic 
Republic—its internal religious logic, its historical grievances, and its revolutionary identity—
exists in a realm that Western legal positivism is unequipped to measure. Therefore, the 
"malice" he identifies in Western politics is precisely this: the arrogance of treating a mere 
phenomenon (the liberal rules-based order) as if it were a divine or universal law. By stripping 
the West of its claim to universality, Larijani shifts the debate from a matter of "law-breaking" to 
a matter of "clashing perceptions." 

Furthermore, Larijani uses this philosophical divide to explain the failure of Western diplomacy 
in the Middle East. He posits that Western diplomats are trapped within their own phenomenal 
bubble, unable to see the "noumenal" aspirations of the Iranian people or the broader Islamic 
world. This creates a state of perpetual misunderstanding where the West sees "defiance" and 
"irrationality," while Larijani sees a methodical defense of a deeper truth. By asserting that 
Western law is simply one way of perceiving the world—and a flawed, self-serving one at that—
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he empowers the Iranian leadership to reject external pressures as "hallucinations of power." 
This philosophical posture allows the state to maintain its course with a sense of intellectual 
autonomy, viewing its struggle not as a rebellion against justice, but as a defense of a reality 
that the West’s "pure reason" is structurally incapable of acknowledging. 

 

4. The Categorical Imperative of Vengeance: Reclaiming Ethics in State Conflict 

In the traditional study of Kantian ethics, the Categorical Imperative serves as the supreme 
principle of morality: act only according to that maxim whereby you can, at the same time, will 
that it should become a universal law. For most Western scholars, this implies a move toward 
pacifism, transparency, and the sanctity of individual rights. However, Ali Larijani performs a 
provocative intellectual inversion by applying this principle to the concept of national 
vengeance. In Larijani’s framework, vengeance is stripped of its emotional, "pathological" 
connotations—to use a Kantian term—and is instead redefined as a cold, rational, and moral 
necessity. If a state allows a violation of its sovereignty or the murder of its citizens to go 
unpunished, it fails to uphold a universalizable law of justice. To Larijani, "turning the other 
cheek" is not a moral triumph but a rational failure that invites further lawlessness. 

Larijani argues that the "malice" of Western politics stems from a selective application of rules. 
When the West breaks a treaty or engages in extrajudicial actions, it creates a "maxim" of 
behavior. If the Islamic Republic does not respond with equivalent force, it essentially consents 
to a world where such violations are the norm. Therefore, the act of "vengeance"—or what 
Larijani might more formally term "reciprocal justice"—becomes a Categorical Imperative. By 
striking back, the state is not merely seeking revenge; it is asserting that the violation of 
sovereignty cannot be a universal law. It is a methodical attempt to restore the moral 
equilibrium of the international system. In this light, Iranian military responses or "strategic 
escalations" are presented not as outbursts of anger, but as the fulfillment of a duty to maintain 
the integrity of the law itself. 

This philosophical posture has significant implications for Iranian deterrence strategy. It removes 
the unpredictability of human emotion from the equation and replaces it with the predictability 
of a logical formula. For Larijani, the dignity of the person and the state is tied to this ability to 
act as a "legislator" in the kingdom of ends. If the West operates with malice, the philosopher-
statesman must meet that malice with a reasoned response that makes the cost of the original 
violation clear. Vengeance, in this specialized sense, is the only way to communicate with a 
rational actor who has chosen to ignore the "Pure Reason" of international agreements. By 
framing conflict through the lens of Kantian duty, Larijani provides a moral shield for the state's 
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hardline actions, arguing that true "dignity" is found in the courage to enforce the moral law, 
even when that enforcement takes the form of a missile or a sophisticated security operation. 

 

5. Cartesian Method as Statecraft: Radical Doubt and the Pursuit of Sovereignty 

While Kant provides the moral and categorical framework for Larijani's worldview, René 
Descartes provides the methodology. In his seminal work, Discourse on the Method, Descartes 
famously employed "radical doubt"—the systematic rejection of all beliefs that could possibly 
be false—to arrive at a foundational truth that is beyond question: Cogito, ergo sum (I think, 
therefore I am). Ali Larijani adapts this individualist epistemology into a collective, national 
strategy of statecraft. For the Islamic Republic, Cartesian doubt is not a mere intellectual 
exercise; it is a defensive necessity against a world of perceived deception. Larijani argues that 
for a nation to be truly sovereign, it must first doubt every "truth" handed down by the 
international community, every diplomatic assurance offered by the West, and every historical 
narrative imposed by colonial powers. 

This application of Cartesianism manifests as a rigorous, almost clinical, approach to Iranian 
national security. In his roles within the Supreme National Security Council, Larijani has often 
operated as the "Great Doubter" of Western intentions. If Descartes doubted the reliability of 
his senses because they could be deceived by a "malicious demon," Larijani doubts the 
reliability of Western treaties because they are often, in his view, instruments of "malice" 
designed to disarm or weaken the Iranian state. Sovereignty, therefore, begins with the 
rejection of all external dependencies—intellectual, economic, and military. By stripping away 
these dependencies, the state arrives at its own Cogito: the realization of its independent 
existence and its right to self-legislate. This is why Larijani has historically been a proponent of 
"indigenous" technology and domestic industry; to rely on the "Other" is to risk being a figment 
of the Other’s imagination or a pawn in the Other’s game. 

Furthermore, the Cartesian method demands a "clear and distinct" understanding of one's own 
position before taking action. In Larijani’s strategic patience, we see the influence of the four 
rules of Descartes’ method: never to accept anything as true that is not known evidently to be 
such; to divide each difficulty into as many parts as possible; to conduct thoughts in an orderly 
fashion; and to make enumerations so complete that nothing is omitted. This explains the highly 
bureaucratic and methodical nature of Iranian diplomacy under his influence. It is not an 
emotional or erratic system, but one that moves with the cold, step-by-step logic of a geometric 
proof. By grounding the pursuit of sovereignty in this radical, methodical doubt, Larijani ensures 
that the state’s foundation is built not on the shifting sands of global opinion, but on the "rock-
hard" certainty of its own rational self-interest. 
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6. Linguistic Theory and the Power of Naming: Decolonizing Political Discourse 

Ali Larijani’s intellectual depth extends beyond traditional ethics and epistemology into the 
sophisticated realm of modern linguistic theory. In his academic work and political rhetoric, he 
demonstrates a keen awareness of how language is not merely a neutral medium for 
communication but a primary site of ideological struggle. Drawing from structuralism and post-
structuralist critiques, Larijani posits that the "Power of Naming" is one of the most potent 
weapons in the Western arsenal. By defining terms such as "terrorism," "human rights," "rogue 
state," and "international community," the West creates a linguistic reality that automatically 
criminalizes any entity operating outside its hegemony. Larijani argues that this is a form of 
semantic colonization—a "malice" that seeks to dominate the mind before it ever deploys a 
soldier. 

In practice, Larijani’s focus on linguistics manifests as a radical deconstruction of diplomatic 
vocabulary. He often points out that "Universal Human Rights" are frequently used as a 
"signifier" without a stable "signified" when applied to Islamic nations. To Larijani, when a 
Western power uses the word "democracy," it is often a coded term for "compliance with 
Western interests." By exposing the instability of these terms, he strips them of their moral 
authority. He advocates for a decolonized political discourse where the Islamic Republic asserts 
its right to define its own political reality. This is why his speeches are often marked by a 
meticulous attention to phrasing; he is not just debating policy, he is engaging in a meta-
linguistic battle to ensure that Iran is not "spoken for" by its adversaries. 

Furthermore, Larijani’s understanding of linguistic theory informs his approach to "Soft Power." 
He recognizes that if the West can control the narrative through media and global discourse, it 
can delegitimize the Revolution without firing a shot. His tenure at the Islamic Republic of Iran 
Broadcasting (IRIB) was defined by this philosophy: the need to create an alternative linguistic 
and symbolic universe that resonates with the "dignified" values of the East. By reclaiming the 
power to name their own struggles—reframing "sanctions" as "economic terrorism" or 
"insurgency" as "resistance"—Larijani and the Iranian state attempt to break the monopoly of 
Western thought. This linguistic sovereignty is, for Larijani, the prerequisite for all other forms of 
independence. Without the ability to define one’s own existence in one’s own tongue, a nation 
remains a mere character in someone else’s story. 

 

7. The Malice of the West: A Philosophical Diagnosis of Political Nihilism 

The quote attributed to Larijani regarding the "malice" of the West is not merely a political 
insult; it is a rigorous philosophical diagnosis. In Larijani’s view, Western political life has entered 
a stage of profound nihilism, where the "dignified person" is forced to shun the arena because it 
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is no longer governed by objective moral truths. Drawing on his critiques of post-Enlightenment 
thought, Larijani suggests that when the West abandoned the "Noumenal" or the sacred in 
favor of pure utilitarianism, it lost its ethical compass. The resulting "malice" is a state of affairs 
where power justifies itself through sophisticated but ultimately empty rhetoric. To Larijani, 
Western politics is "dirty" because it has become a game of shadows—a phenomenal display of 
virtue that masks a void of actual principle. 

This diagnosis of nihilism allows Larijani to explain what he perceives as the "double standards" 
of the international community. If there is no objective moral law, then "justice" is simply 
whatever the strongest actor says it is at any given moment. He views the shift from the rule of 
law to the "rules-based order" as the ultimate evidence of this decay. In his philosophical 
estimation, the West has replaced the Kantian Categorical Imperative with a series of 
conditional imperatives: "Act this way if it serves your interests." This lack of a fixed moral 
center is, in Larijani’s eyes, the definition of political malice. It creates a world where treaties are 
signed and broken on a whim, and where the "dignity" of sovereignty is sacrificed at the altar of 
tactical expediency. 

By positioning the Islamic Republic as the antithesis of this nihilism, Larijani frames the 
Revolution as a restoration of the "Dignified" actor. He argues that the philosopher-statesman 
enters politics not to participate in the nihilistic power struggle, but to act as a guardian of the 
"Sacred Reason" that the West has discarded. This creates a powerful internal narrative: the 
Iranian official is not a politician in the Western sense, but a mujahid—a striver—who maintains 
his purity of intent in a world of corruption. Larijani’s critique implies that the West’s political 
"dirtiness" is contagious, and therefore, the Islamic Republic must maintain a degree of 
"Splendid Isolation" to protect its moral clarity. The malice he speaks of is seen as a terminal 
condition of Western modernity, one that Iran must diagnose, resist, and ultimately outlast 
through the preservation of its own philosophical and religious integrity. 

 

8. Pure Reason vs. Practical Security: Navigating the Tensions of the SNSC 

As the head of the Supreme National Security Council (SNSC), Ali Larijani was tasked with the 
most difficult translation of his career: converting the abstract principles of "Pure Reason" into 
the "Practical Security" of a nation under siege. This role required navigating the inherent 
tension between the idealist demands of revolutionary ideology and the cold, empirical 
requirements of survival. In Kantian terms, this is the struggle between the "ought" and the "is." 
Larijani’s tenure at the SNSC was defined by his ability to use philosophical frameworks to justify 
pragmatic shifts, ensuring that even the most tactical concessions were framed as part of a 
larger, reasoned strategy rather than a surrender of principle. 
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The SNSC is the highest body for determining Iran’s defense and foreign policies, and under 
Larijani, it became a laboratory for "methodical statecraft." While the "Pure Reason" of the 
Revolution might demand an uncompromising stance against all perceived "arrogant powers," 
the "Practical Reason" of the security chief requires an assessment of the material conditions—
military strength, economic stability, and regional alliances. Larijani did not see these as 
contradictions. Instead, he applied the Cartesian method to break down complex security 
threats into their constituent parts. By isolating the variables of a crisis—such as the nuclear 
standoff—he could determine which elements were non-negotiable "A Priori" truths and which 
were "Phenomenal" details that could be managed through sophisticated diplomacy. 

This philosophical approach created a specific style of "strategic patience." Unlike more 
impulsive actors, Larijani viewed security as a long-term logical proof. If the "Categorical 
Imperative" of the state is to survive and thrive as an independent entity, then any security 
measure—be it a proxy alliance, a missile test, or a diplomatic maneuver—must be evaluated by 
whether it can be willed as a universal law for the nation's defense. This elevated security policy 
from the realm of "dirty" politics to the realm of "dignified" duty. For Larijani, the SNSC was not 
just a room for generals and spies; it was a council of the "Philosopher-Sovereign," where the 
survival of the Islamic Republic was defended with the same rigor one would apply to a 
dissertation on the limits of human knowledge. 

 

9. The Philosopher and the Mystic: Comparing Larijani’s Rationalism with Khomeinist 
Jurisprudence 

Within the internal hierarchy of the Islamic Republic, Ali Larijani represents a distinct intellectual 
lineage that both complements and contrasts with the founding "mystical" jurisprudence of 
Ayatollah Khomeini. Khomeini’s political theory, Velayat-e Faqih (Guardianship of the Jurist), 
was rooted in Irfan (Islamic mysticism) and a revolutionary interpretation of Shia law. 
Khomeini’s authority was charismatic and prophetic, viewing the state as an instrument for the 
realization of divine will on earth. Larijani, while a devout supporter of the system, approaches 
the state from a "Kantian" rather than a purely "gnostic" direction. Where Khomeini saw the 
revolution as a spiritual eruption, Larijani sees it as a rational necessity—the most logical and 
"dignified" response to the crisis of Western modernity. 

This difference in temperament is significant for understanding the evolution of the Iranian 
state. Khomeini’s rhetoric was often transcendent and absolute; Larijani’s rhetoric is structural 
and systematic. Larijani’s "Rationalism" acts as a stabilizing force for the "Mysticism" of the early 
revolution. He translates the high-velocity religious zeal of the Khomeinist era into the 
sustainable, bureaucratic language of the modern state. For Larijani, the legitimacy of the 
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Supreme Leader is not just a theological fact, but a philosophical one—the "Categorical 
Imperative" of the Islamic community requires a central, rational authority to prevent the 
"malice" and fragmentation of liberal individualism. He provides the "Pure Reason" to back the 
"Divine Insight" of the clerical leadership. 

Furthermore, this synthesis allows Larijani to engage with the modern world in ways a pure 
traditionalist could not. By grounding his defense of the Islamic Republic in Western 
philosophical terminology, he creates a defensive perimeter that is legible to the outside world, 
even as he uses it to reject that world's influence. While the mystic might reject the West as 
"Great Satan" (a spiritual categorization), the philosopher Larijani rejects the West as "Nihilistic" 
or "Subjective" (a rationalist categorization). This dual-track approach allows the Iranian state to 
speak to two audiences simultaneously: the faithful at home who respond to the mystical call of 
the Revolution, and the global intellectual or diplomatic community who must contend with the 
"Cartesian" logic of Iran’s strategic demands. Larijani ensures that the "dignified" path of the 
Revolution is not just a matter of faith, but a matter of incontrovertible reason. 

 

10. Strategic Patience and Methodical Response: The Cartesian Logic of Iranian Deterrence 

The Iranian strategic concept of "Strategic Patience" is frequently misinterpreted by Western 
analysts as a sign of hesitation or internal division. However, through the lens of Ali Larijani’s 
philosophical framework, this patience is revealed as an application of Cartesian logic to the 
theater of high-stakes deterrence. Just as Descartes insisted that one must never accept 
anything as true without "clear and distinct" evidence, Larijani’s approach to national security 
demands that the state must not react to external provocations based on the "pathological" 
impulses of anger or fear. Instead, every response must be the result of a methodical deduction. 
For Larijani, the "malice" of the West often manifests as a series of traps designed to provoke an 
irrational Iranian reaction. Strategic patience is, therefore, the ultimate rational defense: it is the 
refusal to be moved by anything other than one’s own internal, reasoned timeline. 

This Cartesian deterrence is built on the fourth rule of the Cartesian method: making 
enumerations so complete and reviews so general that nothing is omitted. In the context of 
wartime or regional conflict, this means that an Iranian response to an assassination or a strike 
is not merely a "tit-for-tat" exchange. It is a calculated move within a broader geometric proof 
of power. Larijani views deterrence as a way of correcting the "false perceptions" of the 
adversary. If the West or its allies perceive Iran as weak, they are operating under a 
"phenomenal" error. A methodical response—one that is calibrated to be "clear and distinct" in 
its impact—serves to correct the adversary’s logic and restore the "noumenal" reality of Iranian 
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strength. This is why Iranian retaliation is often delayed; it must be processed through the 
administrative and philosophical filters of the state to ensure it fulfills its logical function. 

Furthermore, this methodical approach allows the state to maintain its "dignity" in the face of 
what Larijani describes as "dirty" politics. By refusing to engage in the frantic, short-term news 
cycle of Western media, the philosopher-statesman asserts a different kind of sovereignty—a 
sovereignty over time itself. The Cartesian logic of deterrence suggests that the "I" (the state) 
remains the central actor, while the external world (the adversary) is merely an object to be 
doubted and then methodically managed. In Larijani’s world, "vengeance" is a cold dish not 
because of emotional cruelty, but because of intellectual rigor. It is the final step in a long 
process of reasoning that begins with radical doubt and ends with a definitive, undeniable 
assertion of the state’s will. 

 

11. Toward a New Islamic Rationalism: The Intellectual Future of the Revolution 

As the Islamic Republic navigates the complexities of the 21st century, the "Larijani Synthesis" 
points toward a potential evolution in the state's governing ideology: the emergence of a New 
Islamic Rationalism. This movement seeks to transcend the binary of traditionalism versus 
Western modernization by creating a third path—one that uses the analytical tools of the 
Enlightenment to strengthen the foundational pillars of Islamic governance. Larijani’s 
contribution to this future is his insistence that the Revolution must be intellectually 
"defensible" in a globalized world. He argues that for the Islamic Republic to survive, it cannot 
rely solely on the fervor of its original revolutionary generation; it must develop a sophisticated, 
internal logic that can engage with and deconstruct the challenges of modern science, 
international law, and global economics. 

This "New Rationalism" is characterized by a shift from the emotional rhetoric of the 
"Oppressed" to the intellectual rhetoric of the "Sovereign." In this framework, the future of the 
Revolution lies in its ability to produce a class of philosopher-statesmen who are as comfortable 
discussing the intricacies of linguistic theory as they are interpreting the Quran. Larijani 
envisions a state that is not a closed theocratic bubble, but a "Thinking State" that maintains its 
"dignity" by out-thinking its adversaries. This involves a rigorous engagement with Western 
thought—not to adopt it, but to "Islamicize" the very concept of reason itself. By framing the 
pursuit of technology, nuclear energy, and regional influence as "Rational Duties," Larijani 
provides a blueprint for a state that is both ultra-modern and deeply traditional. 

Furthermore, this intellectual future serves as a safeguard against the "malice" and "nihilism" 
Larijani diagnoses in the West. By anchoring the state in a rigid, Kantian-style moral law, the 
New Islamic Rationalism seeks to prevent the internal decay that often follows the cooling of 
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revolutionary passion. It provides a permanent, logical basis for the state's existence that does 
not depend on the charisma of a single leader or the fluctuations of the global economy. For 
Larijani, the intellectual future of the Revolution is a "Perpetual Resistance"—not just on the 
battlefield, but in the realm of ideas. The goal is to establish a political order where "dignified 
people" no longer shun the arena, because the arena has been purified and organized by a 
reason that is both divine and undeniably rigorous. 

 

12. Conclusion: The Synthesis of Reason, Duty, and Revolution 

The intellectual profile of Ali Larijani challenges the prevailing Western narrative that views the 
leadership of the Islamic Republic of Iran as a monolith of religious dogmatism. Through his 
deep engagement with the pillars of Western philosophy—Kant, Descartes, and modern 
linguists—Larijani has constructed a sophisticated intellectual defense for the Iranian state. By 
reinterpreting Kantian ethics, he has transformed the concept of national vengeance into a 
moral duty and a categorical imperative, elevating state retaliation from a visceral reaction to a 
reasoned restoration of justice. His application of Cartesian doubt has provided a 
methodological basis for a foreign policy defined by strategic skepticism and an unyielding 
pursuit of sovereign "clear and distinct" truths. 

Larijani’s philosophy ultimately identifies the current global order not as a repository of 
universal truth, but as a "phenomenal" construct of Western malice and nihilism. By 
deconstructing the linguistic and legal tools of hegemony, he has sought to protect the 
"noumenal" dignity of the Islamic Revolution. This synthesis of reason, duty, and revolution 
suggests that the conflict between Iran and the West is not merely a clash of interests or 
cultures, but a profound philosophical disagreement over the nature of reality and the limits of 
human reason. As a philosopher-sovereign, Larijani remains a beacon of this intellectual 
resistance, proving that in the hands of a skilled strategist, the very tools of the Enlightenment 
can be used to build a fortress against its perceived overreach. 
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